In the sīra tradition, light serves as a symbol of Prophet Muḥammad"s prophetic signs, and this concept is exemplified extensively. The sīra illustrated the Prophet as born with light, he was described as casting no shadow, even in bright sunlight or in moonlight. Interestingly, some sīra scholars have employed Qur"ānic verse as an evidentiary apparatus to substantiate the authenticity of the incident recorded in the sīra. This study aims to explore the narrative of the Prophet"s luminous condition at his birth, analyse the historical connection between the occurrence and verse 5:15 of the Qur"ān and examine hermeneutical responses of Muslim exegetes on the verse. The study is qualitative in nature in which the researcher employed both critical and analytical approaches to the works of tafsīr and sīra corpus. The study in its finding asserts that traces of a gradual development of Muslim thought, based on the specific cases from the Qur"ān. This indicates that the references they made to the Prophet Muḥammad were the result of intellectual reaction within their contemporary framework.
Introduction
In the Qur"ān, Prophet Muḥammad is consistently portrayed in solidly human terms, as a most humane human being.
1 He is presented in his full human nature, and is not associated with any miraculous abilities. Every time when an adversary asks him to perform signs or miracles (āya), the Qur"ān asserts continually that signs can come only from God (6:109) and Muḥammad is only a "messenger" (13:7). By contrast, the way the sīra presents Muḥammad"s attributes seems discrepant with his attributes as depicted in the Qur"ān. He was presented as a normal human being in the Qur"ān, while sīra articulates in detail his capacity to perform miracles since the time he was in the womb of his mother.
He was born circumcised 2 and accompanied with light, 3 he then fell on the ground, leaning on his hands, raised his head toward Heaven and made a supplication to God immediately after he was born. 4 On the day he was born, fourteen pillars in Kisrā"s palace cracked and rolled down, the Persians" sacred fire died down and some churches on Lake Sawā sank and collapsed. 5 All these extraordinary features were aspects of a convention that recurs frequently in the works of sīra.
The Luminous Child
There are many features of the Prophet"s attributed in Islamic sources 6 and one of the most prevalent themes in the Qur"ān is light, which always represents an emblem of truth, God"s guidance, features of Islam and faith. The Qur"ān itself was not only characterised as guidance for mankind (2:185), but is also itself referred to as a light (4:174). One of the sūras of the Qur"ān is called "the light" (al-nūr), and Islamic tradition relates that the Prophet himself named this chapter. 7 In this chapter, the Qur"ān describes God as a source of light: "Allah is the Light of the heavens and the earth." Standing as evidence of truth, the miracle of other Prophets is also portrayed as a form of spiritual 2 Abū Ḥātim Muḥammad Ibn Ḥibbān ibn Aḥmad al-Bustī, Sira al-Nabawiyya wa Akhbar al-Khulafa' (Beirut: al-Kutub al-Thaqafiyya, 1996) p.58; Abū Nuʿaym Aḥmad ibn "Abd Allah al-Asbahānī, Dalā'il (Beirut: Dār al-Nafā"is, 1986), 154. 3 There are various narrations on the Prophet"s and its association with the light.
This will be discussed in the subchapter entitled "The Luminous Child" in this chapter. 4 In another passage (7:157), the Qur"ān confirms that Muḥammad was equipped with light from God: "Those who follow the Messenger, the unlettered prophet, whom they find written in what they have of the Torah and the Gospel, who enjoins upon them what is right and forbids them what is wrong, and makes lawful for them the good things and prohibits for them the evil, and relieves them of their burden and the shackles which were upon them. So they who have believed in him, honored him, supported him and followed the light which was sent down with him; it is those who will be the successful". And in (33:46) he was ascribed as possessing personal illumination (munīra). 
Elements of Luminous in Sīra Nabawiyya
In the sīra tradition, the light also serves as a symbol of Muḥammad"s prophetic signs, and this concept is illustrated extensively. His father was said to possess a shining blaze between his eyes, a sign of the prophetic seed latent in his body 10 . When his mother was conceiving him, she had a vision of light emerging from his body illuminating the palaces of Buṣra in Syria 11 . Muḥammad was born with light: he was described as casting no shadow, even in bright sunlight or in moonlight.
12 Confirming this notion, al-Nasafī cites Prophetic tradition in order to support the concept of the Prophet having no shadow. He narrated on the authority of ʿUthmān, saying that "Allah did not put the Prophet"s shadow on the Earth in case someone trod upon it."
13 One of the most famous stories concerning the birth of Muḥammad is that he was born with a light. It is recorded by many Muslim biographers in various versions that Muḥammad"s mother is believed to said: "When he was born, there was a light that issued out of my pudendum and lit the palaces of Buṣra in Syria," 14 while, according to the mother of ʿUthmān ibn al-ʿAṣ, who witnessed the event, the light shone over everything until she could not see anything but light.
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When this story is examined, it appears that it is not in fact narrated by Ibn Isḥāq in his description of the circumstances of Muḥammad"s birth, 16 but rather was included in his Sīra as part of his explanation of Muḥammad"s mother"s vision when she conceived him.
17 Ibn Isḥāq then recounts it again when describing the incident of the opening of Muḥammad"s breast. There is nothing in Ibn Isḥāq"s chapter about the birth that gives any detail about an apparent light. Depicting the situation of Muḥammad"s birth, Ibn Isḥāq only mentions a few particulars regarding the date, the place where he was born and a story about a Jew who witnessed a star that he believed was a sign of a coming prophet. He then added to the chapter with an extra information about what his mother and his grandfather did after he was born, and the stories end with a discussion of his suckling period.
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In contrast with his predecessor, Ibn Saʿd clearly locates this story in the chapter of the Prophet"s birth, 19 Connecting the Qur'ān with Event in the Sīra Nabawiyya Apparently, it has become a standard practice of Muslim authors to relate Muḥammad"s miracle with Qurʾānic verses. Ibn Rabban for example employed extensive Qurʾānic verse to vindicate the prophethood of Muḥammad. 21 As far as the researcher has been able to discover, al-Ṣāliḥī was the first of Muḥammad"s biographers who employed verses from the Qur"ān to establish a fundamental connection with this story. 22 He said: "and the light that accompanied the birth of the Prophet is a sign of what he brings together with him which is a light of guidance that will be a pathfinder for the people of the earth and expunge the darkness of polytheism. As God says "There has come to you from Allah a light and a clear Book. By which Allah guides those who pursue His pleasure to the ways of peace and brings them out from darknesses into the light, by His permission, and guides them to a straight path" [5:15-16] ." Clearly the central discussion in this passage is of the light associated with Muḥammad"s birth. By citing this verse, al-Ṣāliḥī appears to suggest that the word "light" in this verse refers to the event, and should be interpreted within this context. This novel connection and fresh reading was actually preceded by Ibn Rajb al-Ḥanbalī. 23 1:342. 23 Since the book was not intended to focus the discussion on Sīra material, alṢāliḥī"s notion is referred to first even though chronologically speaking, Ibn Rajab preceded Al-Ṣāliḥī.
practised by obedient Muslims at every specific times. When discussing the rituals of the month of Rabīʿ al-Awwal, he commenced the chapter by articulating how the Prophet"s birth (Mawlid) should be regarded. 24 Furthermore in order to prove the prophecy of Muḥammad, Ibn Rajb provided an extensive range of Prophetic traditions, including the story of the light, alluding to the tradition narrated by Ibn Isḥāq. It is in this passage that he initially links the story with verse 5:15 of the Qur"ān. 25 Even though this idea was initially proposed by Ibn Rajb, it seems that the notion was not widely circulated in the field of sīra scholarship until it was then quoted by al-Qastalānī in his al-Mawāhib.
26 Al-Ṣāliḥī then includes it in his work, but using his own words, without citing any other scholar"s words as quotations (although there was a probability that he had been influenced by Ibn Rajb"s thought). It seems that the idea penetrated the sphere of sīra discourse in the tenth/sixteenth century, since both of them al-Ṣāliḥī and alQastalānī lived in the same era.
Exegetes Views on Verse 5:15
The complicated connection between Muslim understanding on the meaning of the Qurʾān and its relationship with the sīra has been demonstrated in modern studies. 27 In order to acquire a wider picture of Muslim understanding of this verse, we must also scrutinise Muslim exegetical works. As it is hard to find references in sīra works, the connection between this light at Muḥammad"s birth and 5:15 of the Qur"ān was never mentioned in the early Muslim commentaries on the Qur"ān. Second-century commentators never alluded to this verse to be part of this event; and, furthermore, the word "light" in this verse was never interpreted as referring to Muḥammad in any way. Muqātil, for instance, simply elaborates the meaning of the word literally, without proposing any allegorical interpretation. The word "light" was translated literally as "ḍiyāʾ" (which means shine or luminosity) 28 , and it seems that the word was not perceived to have any veiled meaning. The same phenomenon occurs in the third century of Islam. Al-Ṣanʿānī and al-Tustarī did not even attempt to give an exegesis of this verse in their works, suggesting that the meaning of the verse was well understood and did not require any interpretation. 29 When it comes to the fourth/tenth century, a theological development may be detected in Muslim exegetical works. Al-Ṭabarī starts by suggesting that this word should be interpreted as "the light which came with Muḥammad", 30 whereas Ibn Abī Zamanayn suggested that the word should be interpreted as referring to the Qur"ān 31 . Without alluding to the words of earlier scholars, this commentary seems to be purely the result of their own ideas.
As time went by, the initial literal thoughts about the word "light" gradually evolved with a specific theological interpretation. The word "light" was constantly being interpreted as referring either to Muḥammad or the Qur"ān; and within three centuries, this became the accepted view. Commenced by al-Ṭabarī, then alThaʿlabī followed in his footsteps by offering the same meaning in his Tafsīr 4 :39. 33 2:32. 34 p.11:327 . Al-Rāzī expounds the word in detail by discussing three different meanings of the word. 35 Abū al-Qāsim Maḥmūd ibn ʿAmrū ibn Aḥmad al-Zamakhsharī, al-Kashshāf ʿAn Ḥaqāʾiq wa Ghawāmiḍ al-Tanzīl,(Bayrūt: Dār al-Kitāb al-ʿArabī, 1987), p.1:617. 36 Ibn Kathīr, p.3:68. prefer to understand it as referring specifically to the Qur"ān. As far as the investigation of the researcher is concerned, no Muslim Qur"ānic commentators have attached their understanding of this word or verse to the event of the "luminous" birth of Muḥammad. Most of them have interpreted the verse in its Qur"ānic context alone, without connecting the verse to any particular event.
When examining the use of this particular tradition 37 in the Muslim commentaries of the Qur"ān, the researcher found that another similar tradition has also been mentioned in various commentaries on other chapters. The tradition that was also narrated by Ibn Isḥāq in a longer version recounted that some of Muḥammad"s companions asked him to tell them about himself. He said: "I am what Abraham my father prayed for and the good news of (my brother) Jesus. When my mother was carrying me she saw a light proceeding from her which showed her the castles of Syria". 38 This tradition has been used to provide an auxiliary explanation of certain verses in the Qur"ān; but even so, none of these verses refers to the occasion of Muḥammad"s birth. For instance, al-Ṭabarī cites this tradition to elucidate the meaning of "Good tiding of ʿIsā" in 6:61, 39 while Ibn Kathīr quoted it to explain the meaning of 2:129 regarding Abraham"s prayer.
It is apparent that following our investigation of this verse and its interpretation, all the readings have led us to conclude that they contain no clear reference to the event of Muḥammad"s birth. As a matter of fact, it is hard to see that the early Muslim commentators interpreted the word "light" in this verse as referring to Muḥammad in any significant way. It was actually later generations who developed a new sight of interpretation, until it was used by a biographer of Muḥammad to establish a connection between this verse and the occasion of Muḥammad"s birth.
Conclusion
The present study has demonstrated that Muslim understanding of references to Muḥammad in the Qur"ān underwent an evolution in 37 The tradition that elaborates the emergence of light at the event of the Prophet"s birth. See Ibn Ishāq, al-Sīrah al-Nabawiyya li Ibn Isḥāq, 1:45 and Ibn Hishām, al-Sīra al-Nabawiyya, 1:158. 38 Guillaume, Life, p.72. 39 Tafsīr, p.23:359. Muslim intellectual works, reflecting their immediate Islamic context. Traces of a gradual development of Muslim thought, based on the specific cases from the Qur"ān, have been detected; this indicates that the references they made to Muḥammad were the fruit of intellectual reaction within their contemporary framework. There are several types of development which have been noted. One of the types is the introduction of novel ideas of which there has never been found in the early period. These are totally new interpretations invented by later Muslims reflecting the progress and development of Islamic knowledge. The reference to Muḥammad in 5:15 is the best example of this development. The idea that this verse is linked with the event of the Prophet"s luminous birth is scarcely to be found in Qur"ānic commentaries from the seventh to fourteenth centuries. Remarkably, the connection was then discovered in sīra works, whose central discourse is the Prophet"s biography and not specifically Qur"ānic interpretation. This new type of understanding is rarely accepted by later commentators for the simple reason that there is no supporting tradition that upholds the tradition. What is apparent is that connections between the Qurʾān and Muḥammad"s early biography in commentaries of the early century of Islam are sparse, for example in the work of Ibn Hanbal and al-Bukhari quoted less Qurʾānic references from the later did. 40 When such connections appeared at a later date, they would be regarded as of doubtful provenance, or even unconventional.
